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( Against a religion of efficient Nationalism
we must bring a religion of Loving Brotherhood.

Facing the New World with Religion

David Cushman Coyle

O SET the living religion

Il of America across the path
of the heathen religion of

the Conqueror of Europe, is no
small thing, as unthinking people

might suppose, who have not un-
derstood the world revolution that

threatens our peace. Tanks and
airplanes are only the spearhead,
but what lies back of the power
that has crushed the free peoples
of the continent? Unless we can
know the secret of that power and
meet it with power of our own,
tanks and airplanes will not help
us. The revolution is first of all
a religion, an inner force that
unites men, drives them forward,
gives them strength to do incredi-

ble deeds, moves mountains by
faith. We have seen the terrible
miracles happen one by one.

We know that the outcome will
not be decided by the number of
planes alone, for if that were all,
the victim might as well surrender
at once. There is an unseen power
of courage and sacrifice and mu-
tual help, a power long unused
and corrupted by wealth and sel-
fishness, but roused again and
gaining strength. Guns and faith
together are weighed in the scales
of history, and the spiritual is as
heavy a counterweight as the mate-
rial.

There is no time, therefore, to
think lightly of the unseen pow-

Foreword to The Price of Freedom, by Henry A. Wallace, Vice President of

the United States.

The Price of Freedom, by Henry A. Wallace. National Home Library Foun-
dation, Dupont Circle Building, Washington, D. C.
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ers that we call in vulgar language
guts or morale, and that history
knows as religion. We had better
understand the new heathen re-
ligion that hopes to conquer the
world, and we had better under-
stand our own and cultivate it, if
we hope to survive.

Each man must make his own
idea of the religion of liberty, for
it is many sided, and one of its
deepest beliefs is that all men have
a right to be different. But one
way of regarding this world crisis
is to say that it is a crisis of the
creative power of science.

During the present century,
civilized men have obtained im-
mense scientific powers, beyond
those dreamed of by Jules Verne
or the authors of the Arabian
Nights. We all deal in magic that
would have terrified our ancestors
into burning us at the stake, if one
of us could step back with modern
powers into their simple times. But
with these powers have come re-
sponsibilities. Our religion, our
sense of duty, our relations to one
another, must be expanded to
cover our ability to do good and
evil. There are two kinds of these
responsibilities, one that can be
called the responsibility to act, and
one that is purely moral, the re-
sponsibility to act decently.

On the side of action, the dicta-
tors have found the true answer
to the riddle of technology, the
paradox of plenty, the problem of
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unemployment, and all the other
economic evils that have bedeviled
our own country. They have es-

tablished that all who belong to |
their clan are brothers, that all | |

have useful work to do, that no
one of the brethren is abandoned,
and that all stand together against
the world. This is the founda-
tion of all religions, and what
wonder that it lifted a beaten race
into magnificent action?

Such is the new religion of the
dictator, and so far as it goes, it
is better, in the cold-blooded judg-
ment of nature, than the social
system of any people that have no
worship but the enervating wor-
ship of money. But this is not all
that religion can be, and because
the religion of the revolution is
only partial, the faith of free men
may hope to overtop and over-
come it.

There is still decency and good
will, there is still the ideal of free-
dom, there is still the hope of a
world where not only the closed
brotherhood of the Dictator’s Par-
ty, but all sorts and conditions of
men, may find tolerance, mutual
help and happiness.

Even if the present storm
should pass, and the menace of
the dictators should collapse, we
shall not be free of the necessity
to face the new world with a reli-
gion that is fit to live by. It is our
business to build a decent country,
to give everyone his chance to work
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in the building of it, to stand to-
gether against misfortune, disease
\and the terror of helpless old age,
|to make for us a life of honor and
‘beauty in the strength that has been
\given us. It is our business to
show a light to the world, and to
be strong so that we are not afraid
to be generous, to spread peace by
helping all peaceful nations to
higher prosperity and greater se-
curity. All this we have the mate-
rial to do, if we are not first swept
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away because of our weakness.
For our weakness is in our hearts,
in our selfishness and our failure
of vision, by which we have been
baffled and divided and our powers
have been blocked.

Each man must make his own
idea of the truth, somewhere in
the direction of the same goal—an
America mature, strong and confi-
dent, the citadel of freedom and
the hope of a better life for all men
of goodwill throughout the world.

“America First”’

Not merely in matters material, but in things of the spirit—

Not merely in science, invention, motors and skyscrapers—

But also in ideals, principles and character—

Not merely in calm assurance of rights, but in glad assumption of

duties!

Not flaunting her strength as a giant, but bending in helpfulness over a
sick world like a good Samaritan—

Not in splendid isolation but in courageous cooperation.

Not in pride, arrogance and disdain of other races and peoples

But in sympathy, love and understanding—

Not in treading again the old, worn, bloody pathway which ends inevit-

ably in chaos and disorder,

But blazing a new trail along which, please God, other nations will
follow into the new Jerusalem where wars shall be no more.

Some day, some nation must take that path—unless we are to lapse
once again into utter barbarism—

And that honor I crave for my beloved America.

And so, in that spirit and with these hopes, I say with all my heart and

soul—AMERICA FIRST!
—Exchange



( Creative Forces of Light that eliminate
the forces of darkness,

Prelude to Victory

Florence Lucas Sanwville

HERE is a kind of total
Il arming which has never
been tried in good faith or
in its entirety. The realistic paci-
fist ideal is not reached through
passivism—but through intense
activity. It involves mobilization
of forces—social, economic, politi-
cal, physical—and, of the essence
of them all, spiritual; conceived
and executed on a scale and in a
spirit that matches efficient mili-
tary preparedness in every particu-
lar. But it must be preceded by
the supreme test—willingness to
eliminate force completely. It will
not do to harbor the old tricks:
reduce this class of battle ship and
substitute that type of cruiser. It
involves a clean sweep of the
whole paraphernalia of war, in
spirit and in sustance. All our
dabbling in little muddy pools of
national agreements has only re-
sulted so far in stirring up more
mud. The nations, led in a great
adventure, need to discard their
soiled and tattered rags of bicker-
ing and to plunge into an ocean
of new and cleansing waters.
The so-called peace loving na-

tions have entered into their Val-
ley of the Shadow because while
professing peace, they have not
loved it enough. You cannot con-
vincingly hold out a right hand of
friendship if your left hand holds
a gun—even of very low calibre.
Indeed, an ineffective weapon is
worse than a good one, as it only
adds an element of contempt to
your enemy’s suspicion and dis-
like. The great figures who have,
unarmed and unflinching, faced
and controlled a hostile mob would
not have survived to grace our
story books had they concealed a
weapon as their second line of de-
fense. The Ananias of the twelfth
chapter of the Acts of the Apostles
fell dead—not so much because he
was a liar as because he tried to
commit himself to two opposing
controls. He died of a split per-
sonality. The wavering nations of
Europe are dying before our eyes.

To make the great decision—to
abandon ourselves to complete de-
pendence on the spirit—would
take courage of a quality that no
armed force has ever been called
upon to display, the courage to en-

Taken from Prelude to Victory, by Florence Lucas Sanville, in Fellowship,

January, 1941. Member of Society of Friends and F.

O. R.; nine years Secretary

Consumers’ League of Philadelphia; organizer of Women's Trade Union League

of Philadelphia.
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gage in a desperately new experi-
ment on a gigantic scale. Only a
gigantic people like ourselves, with
a spirit to match our size, could
undertake it. For it would re-
quire the serenity that comes from
conscious power as well as match-
less resources.

Let us suppose, for instance, that
we announce a fourfold program:

First: That we completely
discard all armaments and all
preparation for potential wars,
and invite representatives of
other nations to come over and
watch the process—a new sort
of espionage.

Second: That our appropria-
tions of some billions of dollars
already voted for national de-
fense will be raised as planned
through taxation and other un-
popular measures, to be used for
the restoration of other peoples
—invaded and invaders alike—
that are scarred and wrecked by
the pressure and pinches of the
last twenty-five years, as well
as the cataclysm of the past
months.

Third: That an army be mo-
bilized, trained, and equipped to
assist the countries that need
this aid—medical, educational,
mechanical, agricultural, eco-
nomic.

Fourth: That we are prepared
to enter into a world federation
for a righting of injustices be-
tween the nations and for a true

international order, with our
eyes open to the concessions and
sacrifices inherent in such a step.

These sacrifices would be great.
Nationally, we should have to ex-
cuse once and for all the isolation-
ist spirit still fondly envisaged as
hovering with protecting wings be-
tween us and the rest of the world,
and adopt in its place a realistic
attitude toward all our neighbors
on all continents. Individually,
some of our most cherished sanc-
tities would have to be violated
and quite new channels cut for the
achievement of life, liberty, and
the pursuit of happiness. Privi-
leges, often euphemistically called
the “American way,” would have
to go; but these and perhaps more
are doomed just as likely in our
accepted program of force against
force.

Sacrifice of prerogative comes
hard ; sacrifice of person in a great
cause is often eagerly sought. The
positive aspects of the program
present a picture of a great army
mobilized for human service, part
of which might well be to face
those grim camp-followers, Famine
and Disease, that stalk behind the
devastations of great wars; to give
in unquestioning service whatever
gift American education in its
wide, unhampered choices has
placed in the hands of our soldiers
of peace. Today, William James
might implement his moral equiv-
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alent for war with weapons not
dreamed of when he coined his
famous phrase.

And where would our sacrifice
lead? Perhaps nowhere. That is
part of the adventure that once
faced explorations in far corners
of unknown continents. It might
mean that the sweep of dictator-
ship would proceed according to
schedule and that its lords and
masters will have none of our of-
ferings. We are disarmed and
cannot fight back—even badly.

Will our cause be worse or bet-
ter than (1), if we had fought
back and failed: (2), if we suc-
cessfully adopt the dictators’
methods and conquer? Our minds
refuse to picture the first alterna-
tive—fortunately we are made
that way. Granted success, will
any material be left to us to restore
a structure in any way comparable
to the one we know and love?
Shattered with the rest of the
world, we should have to raise our-
selves by our own boot-straps
from the dust and ashes of such
conquest.

October

If, on the other hand, the miracle
for which we risk all occurs, and
we conquer by force of spirit in-
stead of force of arms, it is indeed
the dawn of a new day. If, as
Winston Churchill proclaimed, this
is for England a war of survival,
our triumph would be that of good
intact over evil wounded. It
would be the only victory that
can be won without creating a
waste of fear and hate in which
the seeds of new wars are sown.

Prayers are everywhere ascend-
ing for the other kind of victory.
The victory I write of is the only
one that can be won by prayer—
that potent weapon of the spirit.
I write as each day unfolds new
savageries, new iniquities, new
horrors. My voice is a squeak in
the roar of an avalanche, but the
conviction from which the squeak
proceeds is stronger than the aval-
anche that drowns it. It is based
on truth that has survived the
crash and fall of empires; that has
been the underpinning of religious
fellowships, holding them above
the consecutive ruins of the ages.

Every year I live I am more convinced that the waste of life lies in
the love we have not given, the powers we have not used, the selfish pru-
dence that will risk nothing, and which, shirking pain, misses happiness
as well. No one ever yet was the poorer in the long run for having once
in a lifetime “let out all the length of all the reins.”

—Mary Cholmondeley

({ A scientist in Wisconsin University reveals
how the nation is overlooking great unused

spiritual resources.

Prayer and Our National Defense

Franz A. Aust

our President said, “There is

only one thing of which we
need have fear and that is fear it-
self.” How true! Yet where do
we look for the areas where there
is no fear?

In the United States of America
it is still excusable for people to
consider themselves Christians. It
is excusable for one to have faith
in the Fatherhood of God and the
brotherhood of man. Here the
sacred rights of individuals are
still paramount in our thinking.
Here creative religious living can-
not be denied to anyone without
undermining the religious living
of all the others. In a democracy
religious faith plays an important
part. Democracy is not a form
of government; it is a spirit. It
consists largely in assumptions.

]I:N A RECENT fireside talk

. In our nation these are Christian

assumptions. These are the foun-
dation stones upon which our
democracy is built. If we substi-
tute fear for faith, democracy is
in danger.

In a democracy religious faith
is shown by the spirit of tolerance
expressed by its citizens, tolerance
of our fellow men and tolerance of

From Weekly Unity, August 16, 1941,

divergent points of view. The
very spirit of democracy is the
spirit of tolerance extended into
the sphere of politics, and in this
sphere, if democracy is to endure,
minorities must continue to per-
form a valuable function in a na-
tional crisis. The majority must
firmly and consistently protect the
rights of minorities. When we
lose our faith and are seized with
fear and panic, we become in-
tolerant, call our minorities names,
and then tolerance goes out the
window and democracy out the
door.

If we take away tolerance our
democracy cannot survive. Toler-
ance implies faith in the other fel-
low. It implies a certain Chris-
tian idealism, which is manifested
in the culture and habits of our
people. Christian idealism and
the spirit of tolerance is found in
our laws and in the standards of
our people. Religious idealism is
the very “spirit” of our democ-
racy, upon which our government
is built. These are the practical
applications of Christianity.

To myself as a layman dedicat-
ed to the practice of Christianity
and as one who for over a quarter
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of a century has been intimately
associated with the young people
of university life, as well as with
their elders, it seems that our gov-
ernment has neglected to mobilize
one of the greatest powers or
forces of the nation, namely the
spiritual force. This power is
found most fluid and potent in two
groups: those who have reached
the age of adolescence and are un-
der twenty-five, and those who
have survived the physical “strains
and stresses” and are now past the
fifty mark. The Selective Train-
ing and Service Act of 1940 has
tackled only half of the job by
establishing camps for conscien-
tious objectors. Spiritual training
should be provided for all citizens
who have this potential power and
who are willing to stake their all
on the spiritual enterprise.

As the leading practical ex-
ponent of Christianity in the world
today, it would seem the logical
thing that our government utilize
the tremendous spiritual forces of
our people and put them to practi-
cal use. In this way we would not
only avoid one of the difficulties
of the last war, namely the wreck-
ing of the faith and belief of many
of our young people, but we would
afford science an opportunity to
study and observe practical Chris-
tianity at work and .a nation in a
great return to the faith of its
fathers.

If fear is the only thing we
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should fear, is it not the logical
thing for us to return to those
spheres of thinking where the very
absence of fear is the first essen-
tial in religious living? Are we
not safer in the United States of
America to have faith in the foun-
dations upon which our institu-
tions are built? Must we not
practice our American motto, “In
God we trust”? Or is this only
written for peacetime consump-
tion? If the spiritual approach is
to be given an active part in the
scheme of things; if our young
men are to have “wings and fire,”
the spiritual energies of the nation
must be organized and put to
work.,

Our leaders in Woashington
have overlooked a good bet in not
mobilizing the spiritual forces of
those who have enriched their
faith by daily prayer. The govern-
ment has provided through mobili-
zation of the physical and human
resources for those who are
gripped with fear and panic. With
a large portion of our resources
diverted into destructive channels,
it would not seem unfair to ask
that our government mobilize the
spiritual forces of this nation. Our
leaders in Washington should
make spiritual leadership and
training available not only to con-
scientious objectors but also to all
who sincerely and honestly place
greater faith in God than they do
in the physical forces about them.
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“Work” camps for conscientious
objectors are slowly being estab-
lished but in an atmosphere of
skepticism. Conscientious objec-
tors must pay their own way, for
the “army wants nothing to do
with them.”

Something more is necessary in
Washington than mere acquies-
cence. In addition to the physical
labor of the camps there must be
spiritual training and leadership
in the use of the spiritual forces
around us. The spiritual minority
should be financed, aided and
helped quite as much as those who
are trying to prove the effective-
ness of airplanes and battleships,
tanks and bombers. The conscien-
tious-objector groups are not whol-
ly made up of communists and
traitors and rebels. The majority
of them are sensitive folk, often
with brilliant intellects, and usu-
ally endowed with native abilities
that, if developed and organized,
would be a tremendous force for
good as well as free-flowing chan-
nels for spiritual thought. Among
them are many who because of
their humility, faith, and devel-
oped or innate spiritual sensitive-
ness, are peculiarly equipped to
tap and utilize the less-used re-
sources. These persons should be
mobilized so that they may have
an opportunity to prove the effec-
tiveness of their attack and ap-
proach to the problem of national
defense.

If we are to mobilize the spiri-
tual forces and give our youth
“wings and fire,” those who have
the spiritual vision and power
should be drafted or employed as
“dollar-a-year-men” to direct and
lead. There are leaders of this
kind in our nation. Spiritual
techniques have been perfected. It
would also be the task of these
leaders to discover those of our
youth and our elders who have
the unusual ability to alleviate
pain and the power to heal. These
leaders would discover others with
innate aptitudes for solving prob-
lems of injury and injustice.
United, these units would become
powerful motors utilizing spiritual
energy in solving the immediate
problems of the world today. Ade-
quate Christian leadership is the
only means by which these groups
can become a potent factor in lift-
ing society into a true brotherhood
of man. It is certainly a promis-
ing way of bringing about national
unity and better world order. May
we not learn from the mistakes
of the last war so that we may
help in the creation of a just peace
rather than in another Versailles?

This type of mobilization would
of necessity be highly “selective”
in its application. The examina-
tions, mental, physical, and moral,
would be much more rigid than
anything heretofore known in
mobilization. The applicant would
be given tests to discover his
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power to relax physically and men-
tally, his ability to be humble, his
enthusiasm for righteousness, his
capacity for love, his willingness
to sacrifice everything. Tests are
being developed by which one may
measure the sensitivity of clear
spiritual vision. Intelligence quo-
tients would be determined to as-
certain the applicant’s capacity for
spiritual training. A “spiritual
selective board” would have to dis-
cover and be continually on the
alert for special aptitudes in all
these fields.

Camps might be established
similar to those now required by
the army, but obviously smaller
and in more natural surroundings.
Music and creative expression
would be an important part of the
program. There would be daily
exercises and drills in spiritual,
physical, and mental orchestration.
A spirit of unity would be
achieved. A spirit of unity thus
having been achieved, it would
gradually permeate the whole
nation.

How would such a camp or-
ganization be carried out? Spiritual
talent is highly specialized. There
would be spiritual scouts and
spiritual dive bombers; spiritual
parachutists to plant the seed of
honesty and fairness; spiritual
physicians to heal the disease of
selfishness; panzer units to drive
out corruption and greed and sel-
fishness; long-range bombers to
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carry food to the spiritually hun-
gry; intelligence corps to ferret
out the ulcers of iniquity; and
ministers of education to spread
truth to the entire world. For
this purpose the unified system of
radio broadcasting, made available
to the American nation, would be
a tremendous aid.

The spiritual approach to de-
fense is the least tried and per-
haps the most-hampered agency
in our nation today. Through
spiritual  leadership  successful
techniques and approaches such as
prayer are just as capable of cul-
tivation and extension in human
society as any form of effort. It
must today have an allotted sphere
of action in our plan of national
defense. During times of war in
the past many of our churches
have failed in this leadership. In
some churches the spirit of in-
tolerance has asserted itself. They
have often failed to acknowledge
the spiritual power of their mem-
bers and they have failed to accept
Christ as the leader of all. Some
churches even failed to demand
the following of the Great Teacher
in every department of life. If the
separation of church and state has
resulted in the relegation of reli-
gion to the scrapheap in earlier
wars, does it relieve our govern-
ment now of the duty of calling
upon the spiritual leaders of to-
day to bring into action every
spiritual power available?

|
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The key to the powerhouse
from which spiritual help is to be
drawn is found in Biblical litera-
ture: “Seek, and ye shall find;
knock, and it shall be opened unto
you.” Every question carries with
it the seed of its own answer.
Every problem brings with it the
promise of its own solution. Each
sincere desire has within it the
germ of its own fulfillment. This
is the approach by which many
individuals meet God face to face
and place their problems directly
in His hands, knowing that their
prayer will be answered.

There is a second approach,
which is also open to all. Some-
times we are so close to the prob-
lem that it is impossible for us to
become “in tune with the Infinite.”
It is then that we have the promise
of Matthew 18:19. “If two of
you shall agree on earth as touch-
ing anything that they shall ask, it
shall be done for them of my
Father who is in heaven.” Ob-
viously when we fail in our own
efforts, we may turn or be led to
the particular individual who has
the highly specialized capacity
that is needed to help us solve the
particular problem with which we
are confronted.

A third approach has been near-
ly forgotten, and this is the group
approach. Perhaps the feeding of
the five thousand, Pentecost, and
spiritual revivals are mere fairy
tales to many; to the skeptic, the
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agnostic, the unsympathetic scien-
tist mere creations of the imagina-
tion. But to one who studies these
situations and approaches them
with a scientifically trained eye
and a sympathetically trained
mind there is something more here
than wishful thinking, a make-
believe world, and mere fantasy.
Such demonstrations of answered
prayer are real, usually precondi-
tioned, and they follow a definite
pattern. There is always a care-
ful alignment, balance, and har-
monious orchestration of the phy-
sical, mental, and spiritual apti-
tudes and the environmental fac-

tors of the group. With superb |

humility the leaders become one
with the group, and the group be-
comes one with the Christ, and
the Christ becomes one with God.
We are then colaborers with God.
It is then that we see the instan-
taneous solution of explicit prob-
lems through group action. It is
then that God answers a prayer
that might seem impossible or ex-
tremely difficult for a single indi-
vidual or the twain to have accom-
plished. Such approach must have
its origin in a tremendous need
emotionally realized. It must be
sent forth in the spirit of justice,
truth, humility, and compassion.
The problem must be faced with
complete frankness and sincere
honesty. The prayer of the group
is the orderly adjustment of all its
purposes and aims and the very

—_— e i
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acts of its life toward God. Then
somehow, although each member
of the group may perceive it in a
different way, the members of the
group know that prayer is an-
swered. Peace, quietness, and
even bliss seem supreme, and all
present know that the Father has
done His part.

What of the spiritual workers
today? They are already making
themselves felt. The techniques
of prayer have been perfected.
Many small groups are operating
in many different places. Requests
have gone to President Roosevelt
for the recognition of this type of
service. =~ The Japanese leader
Toyohiko Kagawa was recently
within our borders, working with
such men as George Washington
Carver, Rufus Jones, Glenn Clark,
and Muriel Lester. Kagawa is
one of the outstanding spiritual
leaders of the Orient. Carver is
the world-honored colored scien-
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tist of Tuskegee Institute. Rufus
Jones is one American in whom
the Nazis have faith because of the
justice he has shown in the ad-
ministration of the Friends’ relief
work in Germany. Glenn Clark
is an unassuming teacher of crea-
tive religious living in Macalester
College. Muriel Lester is an Eng-
lish woman of tremendous faith
and a leader in religious living.
Many others might be mentioned.
All of them are putting forth tre-
mendous effort and are helping
others to do their share so that
God may work with man.

When we can all work together
and when our government will
officially recognize these resources
of our nation, prayer will become
an important factor in determin-
ing the order of tomorrow. These
individualized motors of spiritual
energy can then be synchronized
so that America will move for-
ward as a single unit.

In every man’s life pilgrimage, however unblest, there are holy
places where he is made to feel his kinship with the Divine; where
the heavens bend low over his head and angels come and minister unto
him. These are the places of sacrifice, the meeting-ground of mortal
and immortal, the tents of trial wherein are waged the great spiritual
combats of man’s life. Here are the tears and agonies and the bloody
sweat of Gethsemane. Happy the man who, looking back, can say of
himself : “Here, too, was the victory !”—Michael Monahan.

({ The Indian, the ancients, and the modern
novena verify the power of group prayer
visioned in the preceding article.

Primitive Methods of Praying

Mary Austin

WAS brought up in an at-

mosphere of middle-western

Methodism, where prayer
was largely an emotional exercise
of greater or lesser intensity. Then
I came to a crisis in my life where
supernormal help was required
but could not be commanded by
the emotional method. The only
other resort I had was to the
Paiute Indians, who practiced
long-established methods of pray-
er which I had reason to believe
were, in personal emergencies,
available. It was Tinnemaha, the
medicine man, who explained to
me what all my study of aboriginal
methods has confirmed—that In-
dians do not pray to a god but to
a principle existing in all created
life, accessible to man, responsive
to him, workable. It went, for
Tinnemaha, by the name of the
Friend of the Soul of Man—
something alive and kindly. By
prayer you laid hold on it and if
you prayed aright you got what
you asked. There were various
ways of reaching this Friend, and
some people were more successful
at it than others. A personal inci-
dent brought to my mind that the

medicine man from Fish Lake was
particularly successful. It hap-
pened that my mahala (servant
woman) had on her lung an ab-
scess of which she was like to die.
I had taken her to my white doc-
tor, who said that she would die
in a few days when the abscess
grew so large that it pressed upon
her heart. She herself had been
to Tinnemaha, who had failed to
relieve her, but the mahala her-
self was certain that if she could
only get the medicine man from
Fish Lake she could be cured.

He came at nightfall, when she
was so far gone that she could no
longer talk. He went over her
body with a gentle tapping which
he left off as he neared the loca-
tion of the abscess. Then he had
her warmly wrapped, a fire near
her feet, and began the treatment
by singing and dancing. He kept
time with a gourd rattle, and was
accompanied by several older In-
dians. After an hour or two the
mahala’s moaning fell off, and she
seemed to sleep. For another
hour the monotonous chant went
on; then the medicine man him-
self dropped into a light, trance-
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like slumber of twenty minutes or
so, from which he roused to say
that he had met the Friend and
felt sure that another hour or two
of treatment would effect the cure.
So it went on, until the medicine
man stretched himself beside her
in sleep, and I watched, creeping
up occasionally to feel that she was
still warm. About daylight the
mahala waked, coughed, threw off
a quantity of bloody sputum, and
some time later sat up and de-
manded something to eat.

Before he left I had as much
as possible of his method from
the medicine man. He said you
didn’t get help from the Friend
simply by asking; you had first to
get to him, or it. (He called it Him
but explained that it was not a
person.) You had to make a veri-
table motion of your own soul,
“Here.” He moved his hand over
the region of his solar plexus.
When you had climbed up to the
Friend by rhythmic motions and
noises you laid hands on Him, and
the thing you wanted happened.
All T have ever learned since from
Indians of their method of prayer
does not go much beyond that.

Everybody lives more or less in
a coil of immediate claims upon
his attention which must be shuf-
fled off before the attention can be
effectively fixed on the creative
principle which it is designed to
use as a basis of prayer. But to
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learn about the necessity and
method of detachment I had to
have help from nearer my own
period, and this I got by going to
Italy on an errand which I shall
explain later.

I began at once tracing the
Christian method out of its vari-
ous Mediterranean stems, and no
sooner had I read what the early
Christian saints had left on the
subject than I found myself back
where I had begun with the In-
dians—at prayer as an explicit
gesture of the mind. Among the
saints as among the savages, pray-
er was not so much a thing asked
as a thing done—a linking of
the individual mind with super-
nal sources of power. There was
the same use of ritual for breaking
the tension of immediate things,
increased as that tension increased
with multiplication of the ways in
which civilization laid hold on the
minds of men: the same use of
posture and color and dress and
similar use of symbols—in wine
and bread, in incense smoke and
candle flame. But the saints had
pushed on further, made more
explicit gestures. They had in
fact climbed so far beyond the
psychology of their time that the
vocabulary of their time furnished
no more words by which their
gestures could be explained, which
is probably why by the middle of
the sixteenth century, prayer meth-
ods had reached a complexity
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which I have not been able to
catch up with absolutely.

To have a prayer come through
you must not care too much or too
personally about it, must as com-
pletely as possible separate your-
self from all emotion about it.
Not that prayer accompanied by
emotion won’t come through, but
that it will come stormily, involved
in other emotions that obscure and
distort its reactions. . . . I recalled
that my friends, the Indians, had
always avoided emotion in prayer,
and that in the books of the saints
it was so advised.

And I always knew enough not
to pray for the success of any
venture to the laws of which I do
not mean to conform.

One of the curiosities of the
history and progress of prayer is
that though there are frequent ref-
erences to groups, or even the
whole membership of a sacred or-
der, being given over to it, there
is no explicit account of a group
technique.

The only thing of the kind is
the occasional mention of a no-
vena, a group of nine-day con-
certed prayers more often than
not for the relief of sickness, or
the lifting of an epidemic, or other
group misadventure. Special no-
venas have been written applic-
able to given occasions through
the intervention of many particu-
lar saints; these are easily acces-
sible through books of common

prayer, very often for private use,
without any particular TIMING
or concerted effort. But among
aboriginal groups these mass
prayers are not only carefully
worked out, but rehearsed and es-
tablished with the utmost pains
and ingenuity of detail, word, ges-
ture, costume and accessory. These
appear to be, to one who has had
frequent occasion for attending
them, so successful that if, in the
neighborhood of the Rio Grande
a particular occasion arose for pre-
senting one, say for rain, the white
people would lend to the Indians
participating, any aid they might
require, so regularly does the
answer come on the presentation
of the petition. Also I have known
of such singularly successful cures
for illness wrought by application
of a novena, that it is difficult to
understand why the use of group
prayers for mass afflictions has
modernly fallen into disuse. It
might, I think, be well used for the
sort of group ailments that, at the
present, afflict society, such as
present themselves under the
various titles of economic depres-
sion and social disruption. The
one indispensable item to the suc-
cessful working out of group pray-
er is that you have to believe that
there is Mind working within the
constitution of the Universe so es-
sentially like Mind that works in-
dividually in man that the two
can meet and cooperate.



