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( This well known international figure has never given
a more penetrating statement of his views of prayer than here.

Prayer As the Source of My Strengtb

M. H. Gandhi (Mahatma Gandhi)

RAYER has saved my life.
Without it I should have
been a lunatic long ago.

I have had my share of the bit-
terest public and private experi-
ences, They threw me into tem-
porary despair. If I was able to
get rid of that despair, it was be-
cause of prayer.

Prayer has not been part of my
life as truth has been. Prayer
came out of sheer necessity.

I found myself in a plight where
I could not possibly be happy
without prayer. The more my
faith in God increased, the more
irresistible became the yearning
for prayer. Life seemed to be
dull and vacant without it.

I had attended the Christian re-
ligious services in South Africa,

but they failed to grip me. My
Christian friends supplicated God,
but I could not do so. I failed
grievously.

I started with disbelief in God
and prayer. And until at a late
stage in life I did not feel any-
thing like a void in life. At that
stage I felt that as food was indis-
pensable to the body, so was prayer
indispensable for the soul.

In fact, food for the body is
not so necessary as prayer for the
soul. For starvation 1is often
necessary in order to keep the
body in health, but there is no
such thing as prayer-starvation.
You cannot possibly have a sur-
feit of prayer.

Three of the greatest teachers
of the world, Buddha, Jesus and
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Mohammed, have left unimpeach-
able testimony that they found il-
lumination through prayer and
could not possibly live without it.

Millions of Christians, Hindus,
and Mussulmans find their own
solace in life in prayer. Either
you vote them down as liars, or as
self-deluded people.

I will say that this “lying” has
a charm for me, a truth-seeker,
if it is “lying” that has given me
that mainstay or staff of life, with-
out which I could not dare to live
for a moment.

In spite of despair staring me
in the face on the political hori-
zon, I have never lost my peace. In
fact, T have found people who
envy my peace. That peace comes
from prayer.

I'am not a man of learning, but
I humbly claim to be a man of
prayer. I am indifferent as to the
form. Every one is a law unto
himself in that respect. But there
are some well-marked roads, and
it is safe to walk along the beaten
tracks trod by the ancient teach-
ers.

It is beyond my power to induce
in you a belief in God. There are
certain things which are self-proved
and certain things which are not
proved at all. The existence of
God is like a geometrical axiom.
It may be beyond our heart grasp.

I shall not talk of an intellectual
grasp. Intellectual attempts are
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more or less fallacious, as a ra-
tional explanation cannot give you
the faith in a living God. For it
is a thing beyond the grasp of
reason. It transcends reason.

There are various phenomena
from which you can reason out the
existence of God, but I shall not
insult your intelligence by offering
you a rational explanation of that
type. I would have you brush
aside all rational explanations and
begin with a simple childlike faith
in God. If I exist, God exists.
With me it is a necessity of my
being, as it is with millions, They
may not be able to talk about it,
but from their life you can see that
it is a part of their life.

I am only asking you to restore
the belief that has been under-
mined. In order to do so, you have
to unlearn a lot of literature that
dazzles your intelligence and
throws you off your feet.

Start with the faith which is
also a token of humility and an
admission that we know nothing,
that we are less than atoms in this
universe. I say we are less than
atoms because the atom obeys the
law of its being, whereas we, in
the insolence of our ignorance,
deny the law of nature.

But I have no argument to ad-
dress to those who have no faith.
Once you accept the presence of
God, the necessity for prayer is in-
escapable.

Let us not make the astounding
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claim that our whole life is a
prayer, and that therefore we need
not sit down at any particular
hour to pray. Even men who
were all the time in tune with the
Infinite did not make such a claim.
Their lives were a continuous
prayer, and yet for our sake, let

From a recent newspaper article.
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us say, they offered prayer at set
hours and renewed each day the
oath of loyalty to God. :

God, of course, never insists up-
on the oath, but we must renew
our pledge every day. I assure
you we shall then be free from

" every imaginable misery in life.

A Prayer of Jesus

Father, the hour is come; glorify
thy Son, that thy Son also may
glorify thee.

I pray for them: I pray not for
the world, but for them which thou
hast given me; for they are thine.
And all things that are mine are
thine, and thine are mine.

I pray not that thou shouldst
take them out of the world, but
that thou shouldst keep them from
evil. They are not of the world,
even as I am not of the world.
Sanctify them through thy truth:
thy word is truth. As thou hast
sent me into the world, even so
have I sent them into the world.
Neither pray I for these alone,
but for them also which shall be-
lieve on me through their word:
that they may all be one; as thou,
Father, art in me, and I in thee,
that they also may be one in us:
that the world may believe that
thou hast sent me.

And the glory which thou gavest
me I have given them; that they
may be one, even as we are one:
I in them, and thou in me, that
they may be made perfect in one;
and that the world may know that
thou hast sent me, and hast loved
them, as thou hast loved me.

Father, I will that they also
whom thou hast given me be with
me where I am; that they may
behold my glory, which thou hast
given me: for thou lovedst me be-
fore the foundation of the world.
O righteous Father, the world hath
not known thee; but I have known
thee, and these have known that
thou hast sent me. And I have
declared unto them thy name, and
will declare it ; that the love where-
with thou hast loved me may be in
them, and I in them.

A portion of the 17th
Chapter of John.



({ A powerful presentation of
two fundamental requirements
of prayer.

The Strength of Weakness

O. Hallesby

O pray is nothing more in-
volved than to let Jesus into

. our needs. To pray is to

give Jesus permission to employ
His powers in the alleviation of
our distress. To pray is to let
God glorify His name in the midst
of our needs. The results of
prayer are, therefore, not depen-
dent upon the powers of the one
who prays. To pray is nothing
more involved than to open the
door, giving Jesus access to our
needs and permitting Him to exer-
cise His own power in dealing with
them.

Let us think of patients who
are lill with tuberculosis. The
physicians put them out in the sun-
light and fresh air, both in sum-
mer and in winter. There they lie
until a cure is gradually effected
by the rays of the sun. The re-
covery of these patients is not de-
pendent upon their thinking, in the
sense of understanding of the ef-
fect of the sun’s rays or how these
rays work. The treatment is most
successful if the patients lie very
quietly and are passive, exerting
neither their intellects nor their
wills. It is the sun which effects

the cure. All the patients need to
do is to be in the sun.

Prayer is just as simple.

Prayer is something deeper than

words. It is present in the soul
before it has been formulated into
words. It is an attitude of our
hearts, an attitude of mind. Prayer
is a definite attitude of our hearts
Foward God, an attitude which He
in heaven immediately recognizes
as prayer, as an appeal to His
heart. Whether it takes the form
of words or not, does not mean
anything to God, only to ourselves.

What is this spiritual condition?
What is that attitude of heart
which God recognizes as prayer?
I would mention two things.

I_n the first place, helplessness.
This is unquestionably the first
and surest indication of a praying
heart. It makes us attached to
God and makes us more strongly
dependent upon Him than words
can describe. Recall the words of
Jesus, “Without me ye can do
nothing.” In one single line He
tells us here what it takes us a
whole lifetime to learn, and even
when we reach the portals of death
we have not learned it fully.

. From “Prayer,” by O. Hall i ishi
Minneapolis. Translated by Andrc?.frb_j{: Cg'?ge]rl{lght Aueshucy PublBioe REome
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I never grow weary of empha-
sizing our helplessness, for it is
the decisive factor not only in our
prayer life, but in our whole rela-
tionship to God. As long as we
are conscious of our helplessness
we will not be overtaken by any
difficulty, disturbed by any distress
or frightened by any hindrance.
We will expect nothing of our-
selves and therefore bring all our
difficulties and hindrances to God
in prayer. And this means to open
the door unto Him and to give
God the opportunity to help us in
our helplessness.

I come now to another aspect of
that attitude which constitutes the
essence of prayer, that condition
of the heart which God recognizes
as prayer rising to Him from earth,
whether uttered or not. It is writ-
ten, “Without faith it is impossible
to be well-pleasing unto him.”
Without faith there can be no
prayer, no matter how great our
helplessness may be. Helplessness
united with faith produces prayer.
Without faith our helplessness
would only be a vain cry of dis-
tress in the night.

When an honest soul examines
himself in the light of the Scrip-
tures, he soon finds that faith is
just what seems lacking in his
prayers. He doubts before he
prays, while he prays and after he
has prayed. But you have more
faith than you think you have.
You have faith enough to pray;
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you have faith enough to believe
that you will be heard. Helpless-
ness becomes prayer the moment
that you go to Jesus and speak
candidly and confidently to Him
about your needs. This is to be-
lieve.

The protest of the carnal mind
against prayer is made indirectly,
very cleverly and at the opportune
time. It will mobilize all the
reasons for your not praying now:
You are too busy; your mind is
too pre-occupied ; your heart is not
inclined toward prayer; later on
you will have more time, your
mind will be more calm and col-
lected, and you will be able to
pray in a more devotional frame
of mind. If the battle is lost at
this point, the enemy has already
won the first skirmish. But if we
do gain the victory here, our
prayer-struggle is by no means
over. You try to keep your
thoughts collected and to speak
with God, but you succeed only
for a moment now and then.

The only way in which we can
gather and keep collected our dis-
tracted minds and our roaming
thoughts is to center them about
Jesus Christ. By that I mean we
should let Christ lay hold of, at-
tract, captivate and gather about
Himself all our interests. Then
the peace of God will descend
with healing and blessing upon our
distracted souls.

Quietude, even in the purely out-
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ward sense, means a great deal to
our inward composure. Not until
we have come apart from those
things which divert our attention
to outward things, are our souls
free to engage in inward activity.
Or perhaps we should speak first
of that inward passive state known
as the devotional attitude. As
soon as outward things lose their
distracting influence over our soul-
life, God Himself can attune our
souls to prayer, because we are in
a devotional attitude.

Many who pray are not aware
of this. As soon as they enter
into their secret chamber they be-
gin at once to speak with God.
Take plenty of time before you
begin to speak. Let quietude wield
its influence upon you. Give God
time to play the prelude to prayer
for the benefit of your distracted
soul.

We are disposed to emphasize
activity in prayer too much. From
the time we begin and until we
finish we are busily engaged in
speaking with God. That should
not be all. We should also be still
and permit ourselves to be exam-
ined by the Physician of our souls.
We should submit to scrutiny un-
der the holy and penetrating light of
God, and be thoroughly examined,
spiritually fluoroscoped and X-
rayed, in order to ascertain just
where our trouble lies. The ail-
ment which afflicts the souls of
men cannot be cured except by
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light-ray treatment. The light of
heaven must enter into our souls,
and every affected part must be
exposed to its rays.

Our quiet hours with God should
be daily light-ray treatments of
this kind. But they are not. We
talk to God all the time. When
we are through talking, we say
Amen and go our way.

Supposing you did this at the
doctor’s office. Suppose when
your turn comes you begin and
tell him about all your pains and
troubles. And then when you have
talked a long time, suppose you
get up, bid a polite adieu and
leave. What would the doctor
think? Most likely he would
think that some demented person
had been in his office by mistake.
F}od has multitudes of such patients
in His waiting room every day.
That is one reason, too, why our
seasons of prayer mean so little
to us. We go out just as we came
in.

God’s strange and often incom-
prehensible way of dealing with
us is prompted by His love, which
is so great that He not only de-
sires to give us what we ask for,

but much more. As Luther says,
“We pray for silver, but God often
gives us gold instead.” Every
time that Jesus sees that there is
a possibility of giving us more
than we know how to ask, He
does so. And in order to do so
He often has to deal with us in

p
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ways that are past our finding out.

There is something about God’s
attitude toward our prayers that
is hard to understand. Our striv-
ing is a struggle, not with God,
but with ourselves. There are
things in us which are a hind-
rance to our intercessory prayers.
These hindrances are what the
Spirit of prayer points out to us,
and immediately the struggle be-
gins. Permit me to mention the
following :

First and foremost, our selfish-
ness—the fact that we live and
move in such a narrow circle that
the Spirit of prayer cannot create
in our hearts true zeal for others.

Secondly, our love of ease. We
begin by praying for something
for ourselves or others, then
we get tired of praying, and little
by little our praying ceases. Jesus
“spake a parable unto them to the
end that they ought always to
pray, and faint not.”

In Mark 9:29 Jesus says, “This
kind can come out by nothing,
save by prayer and fasting.” The
Hebrew word for fasting signi-
fies the humble submission of the
soul to God, the Holy One. Fast-
ing is not confined to abstinence

from eating and drinking. Fasting
really means voluntary abstinence
for a time from various necessities
of life, such as food, drink, sleep,
rest, association with people, and
so forth. The purpose of such
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abstinence for a longer or shorter
period of time is to loosen to
some degree the ties which bind
us to the world of material things
and our surroundings as a whole,
in order that we may concentrate
all our spiritual powers upon the
unseen and eternal things.

Jesus shows that fasting is the
means whereby believing prayer
can mediate the accession of need-
ed power from God. To make use
of a mechanical but vivid illustra-
tion, we might compare this with
the transmission of electrical
power. The greater the volume of
power to be transmitted, the
stronger the connection with the
power house must be, that is, the
larger the cable must be.

Prayer is the conduit through
which power from heaven is
brought to earth. Jesus says in
effect that the greater the volume
of power to be transmitted from
above, the stronger must be the
prayer cable which unites the soul
with God. How does this take
place?

Fasting helps to give us that
inner sense of spiritual penetra-
tion by means of which we can
discern clearly that for which the
Spirit of prayer would have us
pray in exceptionally difficult cir-
cumstances. At the same time it
helps to cleanse our souls of any
impure motives which might be

present when we pray for mighty
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acts. This cleansing takes place
when we, in the quietude and con-
centration of fasting, discover the
love of honor and other impure
motives which lie concealed in our
prayers, and when we receive
power to confess these things to
the Lord, saying, “I would rather

O. Hallesby, Ph.D., is professor in

that the miracle be not permitted
to take place than that I by taking
honor to myself should defile Thy
name and desecrate prayer. But if
Thou canst perform the miracle
without disturbing or desecrating
anything that is Thine, then grant
it Lord."

the Independent Theological Seminary,

Oslo, Norway, and author of “Why I Am a Christian.”

. A great master of the spiritual life said something of this sort:
I have l.earnt to meditate by taking a verse of the Gospels, or a truth
of the faith, and thinking it over with God.”"—W. J. Knox Little.

. Humility is perpetual quietness of heart. It is to have no trouble.
.It 1s never to be fretted or vexed, or irritated, to wonder at nothing that
is done to me, to feel nothing done against me. It is to be at rest when
nobody praises me, and when I am blamed or despised, it is to have a
blessed home in myself where I can go in and shut the door and kneel
to my Father in secret and be at peace, as in a deep sea of calmness
when all around and about is seeming trouble.—Selected. ,

A missionary to China said: “I feel very buoyant this morning;
somebody must be praying for me at home.”

( Prayer is a way to human and
divine co-operation. It is
“the soliloquy of a beholding and
jubilant soul.”

High Communing

Winfred Rhoades

0 oNE statement and no
! \-l single point of view can
tell what prayer is. One
person stresses one aspect of
prayer, another lays emphasis on
something different. To people in
general the thought that makes the
greatest appeal is the thought of
prayer as a utility. But utility is
not the highest or most important
function of prayer. Prayer is some-
thing of much more consequence
than that. Tt is a high communing.
It is a lifting up of the whole man
to association with the loftiest that
can be thought. It is entering into
the secret place of the Most High.
It is a giving of the human spirit
to meet and mingle with the divine
Spirit. It is a presenting of the
human mind for communion with
the mind of God. It is a lifting up
of the soul in aspiration and seiz-
ure: to aspiration for and seizure
of the nobler and more abundant
life that is possible to the human
creature that has been made in the
image of God.

It is a man’s thoughts that make
him to be what at last he is. He
who communes habitually with
Mammon becomes in course of time
Mammonized and is likely to be

conspicuous for his cupidity and
avarice. He who communes with
nastiness becomes nasty, and his
character will probably reveal itself
in his face. He who lives habitually
with elevated thoughts reveals the
fact in character, in soul, and even
in the tincture of his features. The
lofty style and elevated thoughts
of such books as the Religio Medici
and the Preces Privatae do not
come forth from men who live in
low intellectual and spiritual com-
munings.

Our business as men and women
made in the image of God is to
develop that image of God in our-
selves. All of us need enlargement
continually, and always more en-
largement. Enlargement, that is, of
mind and spirit. That can come
only by developing the habit of liv-
ing day by day in communion with
something loftier and greater than
ourselves. The practice of living
habitually in communion with God
leads to enlargement. Every task,
every opportunity, every need,
every challenge that comes during
the day is dealt with in communion
with the mind and spirit of God.
The soul gets into the habit of
dwelling always in the secret place



10 CLEAR HORIZONS June

of the Most High. Living with
God, the soul becomes like God.
And that is what the soul must do
if it is to know the reality of life.

When Emerson wrote that
“prayer that craves a particular
commodity,—anything less than all
good,—is vicious,” he wrote in ex-
treme terms. Nevertheless he made
a statement that deserves to be
pondered. He put his fundamental
thought in a better way when he
said that “as soon as the man is at
one with God, he will not beg. He
will then see prayer in all actions.”
He said something still more im-
portant, and came not far from the
heart of the matter when he spoke
of prayer as “the contemplation of
the facts of life from the highest
point of view.” And when he added
that prayer “is the soliloquy of a
beholding and jubilant soul,” he
said something very great and
noble.

In some of the prayers of other
religions and other ages that “so-
liloquy of a beholding and jubilant
soul,” that feeling that prayer is an
utterance of the spirit’s aspiration
and one of its chief ways of reach-
irg out for fullness and satisfac-
tion, comes to exalted expression
which even yet it is good to read
and take into one’s own soul.
There is, for one illustration, a
prayer in the ancient Hermetic re-
ligious literature in which line after
line begins with the words “Holy is

God,” and “Holy art Thou,” lifting
up the thought of him who prays
to One who is “more potent than
all power,” transcends all excel-
lence and surpasses all praises, is
unutterable and to be “named only
in silence.” And when the element
of petition is finally reached the
asking is not for this or that thing
which is desired, but for knowl-
edge and strength and light and
the ability to help those who strug-
gle in darkness. That is making
prayer a way of co-operating with
God; and such prayer, such com-
munication with Holiness and
Mystery — must it not exalt and
purify and enlarge the soul of him
who communes P*

Shall we then not make petition?
It has to be. Qur desires are so
profound and the needs we see
round about us so great that the
prayer of request and petition
springs swiftly to our lips. And
such prayer is justified if we hold
in our minds the nature of Him to
whom we pray. Is God one who
must be begged and besought to
spare the life of a beloved child or
a needed mother, or to permit
peace to come to the earth—begged
and besought until he consents to
change his mind and grant the de-
sired boon? The question answers
itself if you think of God as Jesus
Christ thought of him. We ask for

*Quoted by S. Angus in The Mystery

Religions and Christianity, Scribner's,
1925.
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the things that press upon our
hearts in order that we may work
together with God, in the way to
which God shall lead, for the ends
that really are God’s ends. We look
upon prayer as a way to human
and divine co-operation, endeavor-

ing by means of prayer to open
ourselves to the mind of God and
to enter into the will of God.

And with all our petitioning we
forget not that idea of “'the. so-
liloquy of a beholding and jubilant
spirit.”

Dynamics of Asking

From It Shall Be Done Unto You. By Lucius Humphrey. Richard R. Smith,

publisher.

4 E SHALL ask what ye

-i will and it shall be done

unto you. If thou canst

believe, all things are possible to
him that believeth.”

From the very beginning of
time, asking and believing have
put into operation creative laws
which have produced the whole
universe. To verify this statement
consider whether there is anything
in the world that is not a direct
or indirect result of that which
has been asked for, believed and
received.

“If this is true,” you comment,
“how do I get so many things for
which T do not ask and which I
do not want?” For the simple rea-
son that you have, in effect, actual-
ly but unknowingly asked for the
unwanted things by allowing nega-
tive images to form in your mind
just because you have not under-
stood how to control your thought

and how to utilize the power of
your Higher Intelligence.

Whether we are conscious of it
or not, faith and fear are the two
activities of the mind responsible
for the things which are at this
moment making or breaking our
lives. How to direct Creative
Power wisely is the knowledge we
are all seeking. TLack of this
knowledge and the unconscious
use of this Power are the two nega-
tive factors at the root of all our
failures and unhappiness and the
cause of much ill health.

To employ intelligently the laws
put into operation by the mental
acts of asking and believing can
mean life more abundant here and
now. “Ask whatsoever ye will—
believing—and it shall be dope
unto you,” is not only a promise
but a formula which naturally pro-
duces unlimited possibilities.



( Prayer is not a triangle, uniting
God and man and the thing prayed for,
but a straight line between man and God.

The Life of Prayer

George Albert Coe

RAYER is the heart of re-
P[igion. When you have told

what a man’s prayers are
like, you have told what his re-
ligion is. One reason that prayer
life does not reach a higher de-
velopment among us is, that we
still mix these incongruous ele-
ments: we cling to the notion that
prayer is essentially asking for
something, and yet we feel the
incongruity of begging that God
will do the very thing that He
wishes to do, and the futility of
begging for anything beyond the
range of His benevolent designs.
What we fail to see is, that the
revelation of God’s fatherhood for
the first time opens wide before
our eyes the door of prayer. It is
an invitation to come boldly, just
as we are, and talk to God about
all that concerns us—our joys and
sorrows, our defects and sins, our
duties and aspirations. The beg-
ging attitude assumes the existence
of some sort of barrier between
God and the good that is prayed
for, a barrier that only God can
remove. But the good news that
Jesus publishes is that no such
barrier exists. If anything stands

between the Father’s loving pur-
pose and any good, it is something
in us which we can remove, each
for himself, by an act of his own.

Thus, the effectiveness of prayer
does not consist in inducing God
to do something, but, at most, in
removing obstacles that tend to
defeat His loving purpose. Prayer
thus becomes not begging, but co-
operation. It is the process of
identifying our will and whatever
effectiveness we may have in the
world with the will and work of
God. This makes the form of
petition inadequate to express the
inner reality and meaning of
prayer. It may, perhaps, serve as
a helpful symbol of what prayer
intends to express of dependence,
of trust, of the desire that God’s
will be done, and especially of our
acceptance of His yearning pur-
pose as our own. Thus, “Thy will
be done on earth as it is in heaven,”
has the form of petition, but the
substance of it is active identifica-
tion of our wishes with God’s pur-
poses. Similarly, “Give us this day
our daily bread,” has the form of
asking for a specific, physical
thing, but the underlying thought

From The Religion of a Mature Mind. By Ge Alb i
1902, Fleming H. Revell Company, publishers. i R
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of it is trust, or the recognition of
our whole life, in all its details, as
having an immediate relation to
God’s loving plans. This undoubt-
edly, is what Jesus meant when He
told us that the Father knows what
we need before we ask Him.

Let us plow deeper than the
platitude that prosperity begets
worldliness, and worldliness para-
lyzes the spirit of prayer. The
question is, why this happens, and
how the tendency to it may be
counteracted. May it not be that
one cause is the habitual identifica-
tion of prayer with asking for
things? If the people believe that
prayer is asking for things, then
in proportion as their wants are
satisfied, their conscious need of
prayer will grow less.

But another cause of our diffi-
culty is the purification of our idea
of God, and the spiritualization
of the notion of life. Behold our
paradoxical situation: Prayer is
one of the most characteristic acts
of religion; yet religious progress
has involved us in confusion and
hesitation regarding it. Prayer is
one of the characteristic facts of the
life of Christ; yet the increasing
assimilation of His own teaching
of the fatherhood of God takes the
emphasis out of our own prayers.
The present duty is to take our
Christian principles in greater
earnest, and develop them to great-
er clearness.

We must look upon natural law

as simply God's way of doing
things, and invariable because His
intelligence and His purpose
change not. The one God must
not be split up into a God of
nature plus a God who answers
prayer, but nature itself must be
looked upon as a part of the one
divine process that has been called
the moral order.

A second necessary step is the
re-working of our conception of
prayer into terms of personal re-
lationship, pure and simple. The
unspiritual view of prayer includes
three factors—the praying soul,
God, and a third something de-
sired by the soul and obtainable
through God. A fitting symbol
thereof would be a triangle of
such sort as to permit motion
along its sides only in one direc-
tion. The soul is at one corner,
the desired object is at another,
but the soul can reach this object
only by going around two sides
of the triangle; that is, through
God, who is at the third corner.
We think of prayer as a means of
getting something for ourselves or
for another, and it is only when
things turn out according to our
wishes that we exclaim that they
must be “providential.” What we
must do is to make God end and
not means. The symbol that fits
prayer is not a triangle, for there
are not three factors in the con-
ception, but only two, God and his
child. Even a line, with God at
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one end and man at the other, may
not serve as a symbol of it, for
prayer, in its higher forms, aims
to be an actual meeting of God
and the soul.

Prayer varies in its constituents
according to age, temperament,
and circumstances. There is danger
whenever one person undertakes
to mold his praying on the figure
of another, We should strive, each
in the way that expresses his own
soul, to establish ideal personal
relations with God. This, what-
ever form it takes, is prayer. The
simple believer who asks that he
may have rain for his wheat field,
truly prays. His praying will not
alter the order of nature, in which
rain has its place, but through his
prayer he assumes a relation of
conscious dependence and trust
toward God, and rightly assumes
that God is interested in wheat.
By bringing his daily occupation to
God, the farmer attains to some-
thing greater than wheat, however
—to a spiritual relationship that is
of ultimate worth.

Another, forgetful of things
about him, asks that his own life
and character may become better.
The response that God makes will
not include any departure from the
universal laws of spiritual growth,
for character is not bestowed, it

must be acquired through obedi-
ence. Nevertheless, this is a high
order of prayer, because it strives
to establish personal relations with
God on the plane of his moral
purposes.

What effect will this view have
upon our special times of prayer?
If the ideal of prayer is a life in
which every thought, every emo-
tion, every act of our own is at
the same time a social relationship
between us and God, then the only
complete prayer is the Christian
life in its totality. When our lives
reach this plane, special seasons
of prayer will be superfluous, and
in proportion as we approach it,
we should expect special times and
places to have less and less sig-
nificance for us.

But since our Heavenly Father
is never absent from us, yet our
attention is too wuntrained, too
narrow, to be always conscious of
Him, we forget Him in various
degrees, from positive sin to the
unspiritual assumption that the
things with which our occupation
has to do are secular rather than
sacred. And so, just because we
are what we are, we need special
times in which to recall our
thoughts from all that is false,
from all that is artificial, from all
that is less than God. We need to
talk to God face to face.

Prayer is not a conquering of God’s reluctance, but a laying hold of

God’s willingness.—Phillips Brooks.

( Actions growing out of
prayer are the most effective;
and the real victory is won in secret,
before the act is performed.

The Greatest Qutlet of Power
S. D. Gordon

one can do for God and for

man is to pray. It is not the
only thing. But it is the chief
thing. A correct balancing of the
possible powers one may exert
puts it first. For if a man is to
pray right, he must first be right
in his motives and life. And if a
man be right, and put the practice
of praying in its right place, then
his serving and giving and speak-
ing will be fairly fragrant with the
presence of God.

The great people of the earth
today are the people who pray.
I do not mean those who talk
about prayer; nor those who say
they believe in prayer; nor yet
those who explain about prayer;
but I mean these people who take
time and pray. They have not time.
It must be taken from something
else. This something else is im-
portant. Very important and press-
ing, but still less important than
prayer. There are people who put
prayer first, and group the other
items in life’s schedule around and
after prayer.

These are the people today who
are doing the most for God.

T HE GREATEST thing any

It is wholly a secret service. We
do not know who these people are,
though sometimes shrewd guesses
could be made.

God will do as a result of the
praying of the humblest one here
what otherwise He would not do.
Yes, I can make it stronger than
that, and I must make it stronger,
for the Book does. Listen: God
will do in answer to the prayer of
the weakest one here what other-
wise He could not do. That is to
say our praying makes it possible
for God to do what He otherwise
could not do.

In its simplest analysis prayer—
all prayer—has, must have, two
parts. First, a God to give. “Yes,”
you say, “‘certainly, a God wealthy,
willing, all of that.” And, just as
certainly, there must be a second
factor, @ man to receive. Man’s
willingness is God’s channel to the
earth. God never crowds or co-
erces. Everything God does for
man and through man He does
with man’s consent, always. With

due reverence, but very plainly,
let it be said that God can do noth-
ing for the man with shut hand
and shut life. There must be an

*From Quiet Talks on Prayer, Copyright, Fleming H. Revell Company.
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open hand and heart through
which God can give what He longs
to. An open life, an open hand,
open upward, is the pipe line of
communication between the heart
of God and this poor befooled old
world. Our prayer is God’s oppor-
tunity to get into the world that
would shut Him out.

There are some of our friends
who think themselves of the prac-
tical sort who say, “the great
thing is work: prayer is good, and
right, but the great need is to be
doing something practical.” The
truth is that when one understands
f:tbout prayer, and puts prayer in
its right place in his life, he finds
a new motive power burning in his
bones to be doing; and further he
finds that it is the doing that grows
out of praying that is mightiest in
touching human hearts.

But the intensely fascinating fact
to mark is this :—that the real vic-
tory in all service is won in secret,
beforehand, by prayer, and these
other indispensable things are the
moving upon the works of the
enemy, and claiming the victory
already won. And when these
things are put in their proper
order, prayer first, and the other
things second—second, 1 say, not
omitted, not slurred over, done
with all the earnestness and power
of brain and hand and heart pos-
sible, but done after the work is
done in secret, against the real foe,
and done while the winner is still

claiming the victory already as-
sured,—then will come far greater
achif:vements in this outer open
service.

Electricity is a strange element.
It is catalogued in the study of
physics. It furnishes many similes
of graphic helpfulness in under-
standing more nearly much truth
of the Spirit life.

In a large city plant a man may
go and turn a switch, that is, move
a little handle a very short dis-
tance. It is a very simple act,
easily performed, involving almost
no strength. But that act has
loosened power in the house back
of the switchboard out along the
wires, and perhaps lighted a whole
section of the city.

It is a secret service, usually, as
far as any observers are concerned.
It is a very quiet matter-of-fact ser-
vice. But the power influenced is
unmeasured and immeasurable.
And no one, seemingly, thus far,
can explain the mysterious but tre-
mendous agent involved. The ex-
perts say they do not know. But
the laws which it obeys are known.
And as men comply with them its
almost omnipotence is manifested.

Just such a switch-room in the
spirit realm is one’s prayer-room.

How does it come to pass that a
man turns a few handles, and
miles away great wheels begin to
revolve, and enormous power is
manifested? Will some one kindly
explain? Yet we know it is so,
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and men govern their actions by
that knowledge.

How does it come to pass that a
woman in Iowa prays for the con-
version of her skeptical husband,
and he, down in the thick of the
most absorbing congress Washing-
ton has known since the civil war,
and in full ignorance of her pur-
pose, becomes conscious and re-
peatedly conscious of the presence
and power of the God in whose
existence he does not believe?

This leads to a very old ques-
tion: Does prayer influence God?
Prayer surely does influence God.
It does not influence His purpose.
It does influence His action.
Everything that ever has been
prayed for, of course I mean every
right thing, God has already pur-
posed to do. But He does nothing
without our consent. He has been
hindered in His purposes by our
lack of willingness. When we learn
His purposes and make our prayers
we are giving Him the opportunity
to act.

Talks about the certainty of
prayer being answered are very
apt to bring this question: “What
about Paul’s thorn?’ The best
light on this thorn is through man.
The man explains the thorn. We
have a halo about Paul’s head;
and rightly, too. What a splendid
man of God he was! But Paul
had some weak traits. Let us say
it very softly, remembering, as we

instinctively will, that where we
think of one in Him there come
crowding to memory’s door many
more in one’s self. A man’s weak
point is usually the extreme oppo-
site swing of the pendulum on his
strong point. Paul had a tremen-
dous will. He was a giant, a Her-
cules in his will. Those tiresome
journeys with their terrific experi-
ences, all spell out will large and
black. But, gently, now, he went
to extremes here. Was it due to
his over-tired nerves? Likely
enough. He was obstinate, some-
times; stubborn; set in his way:
sometimes head down, jaw locked,
driving hard.

God had a hard time holding
Paul to His plans. Paul had some
of his own. We can all easily
understand that. There was an
unspeakable nearness of intimacy
with his Lord for Paul. The man
was answered and the petition de-
nied that the larger plan of service
might be carried out.

Shall we not put our wills fully
in touch with God, and sheer out
of sympathy with the other one,
and persistently plead and claim
for each loved one, “Deliver him
from the evil one, and work in him
Thy will, to Thy glory, by Thy
power, in the Victor’s name.” And
than add amen—so it shall be. Not
so may it be—a wish, but so it
shall be—an expression of con-
fidence in God’s power.

S. D. Gordon was one of the foremost writers on spiritual topics early in the

20th century.



