


In the True Spirit 

which relates how an angel_, the most beautiful of all 
those who sang before Thee, once made the request 
to be first in Heaven. If memory serves us right, 
Thou didst recommend that he journey down to a 
lower realm, where such requests might more appro­
priately be granted." Needless to say that the 
prayers of the two men, while not reproved in so 
emphatic a manner as was Satan, nevertheless 
remain unanswered. 

Then how may one pray for athletic victories? 
First of all by seeking the Reality back of the 

idea of victory. What is the real object of these 
contests? To improve the condition -physical, 
mental, and spiritual-of the men, and tone up the 
morale or condition of consciousness of the institu­
tion they rep resent. Will victory help this? It 
certainly will help it if achieved honestly and fairly, 
but it is in no wise indispensable or even essential. 
I find- by looking hard at Reality-that the 
physical condition of the men depends chiefly, not 
on the muscle fibre, but on the condition of the heart 
and the circulation of the blood. When I trace the 
heart back to its symbolical, that is to say, its para­
bolic meaning, - a meaning associated with it ever 
since the time of Homer, - I find it is the symbol of 
love; and likewise the circulation of the blood is 
the symbol of the circulation of joy through the 
consciousness. Love and joy for his athletic team 
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are what the coach should pray for, not for victory. 
To summarize this briefly: -

To pray just for victory is bad- actually un­
moral, if not immoral. 

To pray for the team members to do their best is 
only a little better, for it leaves each member think­
ing of his own little "best," his own little personal 
responsibility to do his bit. It does not get back to 
the roots of things- to realities. 

To pray for a condition of consciousness- a 
spiritual quality, not physical- that will enable an 
athlete to do his best is far better, as it goes down 
to the roots of things, to the Spirit, to the abiding 
trust that all are one body in Christ Jesus, and that 
all power comes from the Father. 

This was all summed up by Jesus when He said, 
"Seek ye first the kingdom of God, and his right­
eousness," including love and joy, "and all these 
things," victory and self-expression, "shall be added 
unto you. " 

I had occasion to apply this truth last spring to a 
track team I was coaching, with amazing results; 
but, lest I clutter up this article with signs and won­
ders, I shall proceed to make clear the principles 
upon which it is based. For is not this method of 
prayer eminently logical and scientific? Do not 
physical scientists present to us situations that are 
analogous to this in their little outer universe of 
Time and Space? 



In the True Spirit 

Light, as we all know, comes to us from the sun. 
And yet scientists tell us that what comes to us as 
light is not light at all until it strikes the atmosphere 
that is wrapped about the earth. Then it suddenly 
breaks up into innumerable sunbeams, and we say 
that light is here. If anyone traveling through space 
should meet the sunbeams that are coming from 
the sun he would not recognize them as sun beams. 
To him they would not appear as light at all, but as 
something else. Now let us imagine the people of 
this world getting together and deciding to petition 
the sun to send more light. They would send up a 
radiogram, "0 Sun, send us more light!" The Sun 
would call together his servants and say, "The good 
people down below are asking for more light. Search 
all our stockrooms carefully, and if we have any on 
hand send it to them at once." So the servants of 
the Sun would hunt carefully and finally come to him 
and say, "We have searched far and wide and find 
no such thing as light. We find vibration, motion, 
all kinds of beautiful rhythms, but no such thing as 
light." Yet the people down below, in their blind­
ness and ignorance, would continue to cry, "More 
light! Give us more light!" and the only answer they 
could receive is the comment of James, "Y e ask, 
and receive not, because ye ask amiss." 

Indeed, I used this very illustration one day to a 
college president who had telegraphed me that he 
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was coming to talk about the problem of praying 
for a large endowment campaign that was fraught 
with immense possibilities, if it succeeded, as well 
as immense peril, if it failed, to the college whose 
destinies he guided. We were talking together in a 
downtown hotel and I used the above illustration 
as applied to money problems. Then I added:-

"You have a problem of raising many hundreds 
of thousands of dollars. For many days you have 
been thinking and living and praying in terms of 
dollars. Let us stop and see just what these dollars 
represent. Are they not ideas- ideas of culture, 
inspiration, beauty, freedom, wisdom, and truth? 
Have not men obtained such ideas seated on wooden 
benches in country schoolhouses? Have they not 
received them when seated on one end of a log with 
a Mark Hopkins on the other? Have they not 
received them while gathered on the shore, with 
their Master seated in a boat? Ideas are really what 
the world wants, what the students want, what you 
want; and the thousands of dollars you need for 
endowment, for buildings, for equipment, are merely 
the means by which you would have these ideas 
released in the largest possible way in order to do the 
greatest possible good to the greatest number. I 
know that if you could go back to Mark Hopkins on 
one end of a log and a boy on the other you would 
gladly do it. But as a matter of fact that would 
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require more money- not for the logs, but for a 
sufficient number of Mark Hopkinses to go around 
for the boys and the logs - than the actual money 
you are looking for now. 

"At any rate you know and I know that the real 
thing you want is ideas, and not money. If one 
should pray to his Heavenly Father for money, 
what would happen? Suppose the Father should 
gather the angels about him and say, 'They seem to 
want money down below there. Look through our 
treasuries and our storehouses and find that which 
they seek and send it to them, for it is my good 
pleasure to grant every request of my children.' 
Presently the angels would return and report, 'We 
have searched all the inner treasuries of the King .. 
dom and we find no such thing as money. We have 
nothing up here that moth and rust can corrupt or 
that thieves can steal. All we can find are ideas-. 
beautiful, glorious ideas -of abundance, of ease, 
of leisure, of service, of truth, of beauty. Shall we 
send them?' 'No,' the Lord might reply; 'wait 
until they ask for them.' 

"Again the only answer they who are asking could 
receive would be the words of James: 'Ye ask, and 
receive not, because ye ask amiss.' 

"But suppose we should ask, seek, and knock 
for spiritual ideas, and not for material things­
what would happen? Simply this: that a veritable 
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downpour of ideas- almost a hurricane or blizzard 
of ideas, if you please - would be shed down upon 
us, and as soon as these ideas struck the atmosphere 
of this earth they would - many of them, at least -
be converted into good round hard practical dol­
lars, the means by which these ideas of truth, cul­
ture, beauty, and happiness could be released in 
up-to-date colleges in this modern, complex, cos­
mopolitan age. For one thing we must give God 
credit. He has sometimes been accused of being a 
tyrant, and once- by the author of Job- of 
being a practical joker. But no one at any time has 
ever accused God of being an ignoramus or a fooL 
He knows our practical modern needs better than 
we do ourselves. Not until we set our affection on 
things above rather than on things of the earth will 
He grant the requests of His children. 

'"When thou prayest, enter into thy closet, and 
when thou hast shut thy door, pray to thy Father 
which is in secret; and thy Father which seeth in 
secret shall reward thee openly.' " 

And now I am called upon to answer a sensible 
and sincere question. Is there not a certain amount 
of hypocrisy and subterfuge in asking for one 
thing in secret, as it were, and desiring another thing 
to be given to us openly? In asking for ideas, for 
instance, and desiring money; in asking for love and 
joy, and desiring victory? 
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There is the very issue, my friend. As long as one 
asks for one thing and desires another his prayers 
remain unanswered. Not until the athletic coach 
has persuaded himself in his own heart that the pearl 
without price that he desires above all other things 
for his athletes is that they be filled to overflowing 
with love and joy, entirely regardless of whether 
victory or defeat shall accompany this love and joy, 
can he begin to see the real power that such love 
and joy can release in his men. Not until the college 
president genuinely desires first and foremost that 
actual ideas shall come to his college, if need be 
from teachers in homespun talking to boys on broken 
benches, and ceases to press down on the thought 
that these ideas must be presented in great million­
dollar buildings and paid for by great million-dollar 
endowments, can he begin to see the real supply 
contained in the spiritual idea made manifest. 

But how can I explain why so many petitions 
asked in the old way- without a parable- have 
been answered? Always for this reason and for no 
other: they were first translated- if not consciously 
in the mind, then unconsciously in the heart of the 
petitioner- into a parable. The petitioner was 
looking at the inner spiritual Reality and not at the 
outward material manifestation of Fact or Thing. 
In other words, such prayers were answered only 
when they were offered in simple trust and always 
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with that complete surrender to the will of God­
uttered or unexpressed- contained in the simple 
words, "Not my will, but thine, be done." "Thy 
will''- whether the seeker knows it or not- is 
always the spiritual will, just as "my will" is always 
the material will. Thus this simple statement, 
when uttered from the heart and not from the 1i ps 
only, is a veritable Aladdin's lamp for converting 
a petition for material things into a petition for 
spiritual things. In other words, it grants to God 
the privilege of substituting His will for ours- that 
is to say, of translating our literal language of the 
flesh into the parabolic language of the spirit, and 
thus releasing the spiritual powers and forces so 
that they may become manifest in whatever way 
seems necessary to meet the need that our petition . 
contatns. 

What I am trying to make clear is that we must 
pray not so much in another language as in another 
spirit. I am convinced that Jesus Himself used 
both the new spirit and the new language, as His 
continuous use of the parable in both His thinking 
and His speaking gives us good reason to infer. 
Moreover, I am convinced that He has given us 
good authority for following His example and using 
the new language as well as the new spirit when He 
said, "Neither do men put new wine into old wine­
skins: else the skins burst, and the wine is spilled, 
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and the skins perish: but they put new wine into 
:1"esh wine-skins, and both are preserved." 

And this assurance I can offer to all those who are 
willing to give themselves to the Jesus method of 
orayer: You wr11 find yourself lifted into a purer 
:-ealm, where it will be easier to let the gross material 
=·this earthly world drop from your consciousness, 
"ld where you can more easily give your thought, 

;:otto the Facts, which are made, but to the Reali-
ties, which are not made, but eternal. You will find 
yourself lifted in to a rarer atmosphere where soon 
you will not be seeking for treasures upon earth, 
where moth and rust doth corrupt, and where thieves 
break through and steal, but you will be seeking -
in language as well as in thought - for those treas­
ures which are in Heaven, where neither moth nor 
rust doth corrupt, and where thieves do not break 
through nor steal. For where your language and 
your treasure are, there will your heart be also. 

Greater than the prayer is the spirit in which it is 
uttereq. Greater than speaking in parables, than 
thinking in parables, yes, even than praying in 
parables, is living in parables. This is the secret 
underlying the parable method of speech of Jesus­
it is the parable method of living. He allied Himself 
spiritually- or, if you will, mystically- with the 
universe, just as a scientist allies himself with it 
mentally. And as a scientist talks of and about the 
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great powers of nature that are unseen, Jesus lived, 
moved, and had His being knowing Himself to be 
one with the powers that are unseen, and gave expres­
sion to them in His life. He moved amid these spir­
itual forces with a grace and ease that are the marvel 
of the ages. 

And this art - which He mastered in such a mag­
nificent manner-upon the testimony of Jesus Him­
self can be ours if we are willing to pay the price: 
to take up our cross, follow in His footsteps, and look 
upon life as He looked upon it. And He looked upon 
life imaginatively- that is to say, spiritually. For 
the imagination sees things not in the flesh but 
in the spirit; not in imperfection but in perfection; 
not in ugliness but in beauty; not in discord but in 
harmony; not in parts but in wholes. Jesus came to 
make men spiritual, beautiful, harmonious, and 
whole. To that end He talked to them in parables, 
He thought for them in parables, He prayed for 
them in parables; "and without a parable spake He 
not unto them." 

Now 1 come to that part of my message which is 
directed not primarily to the individual, but chiefly 
to those collective groups of religious bodies in this 
.nation into whose keeping the divine fire of the Holy 
Spirit has been largely entrusted. And every word 
I speak is conceived in love, and every thought that 
goes out from me is born of prayer. 
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For I am like one who has been for a long while 
standing in an art gallery, shut away from the noisy 
world without. All around me hang the marvelous 
portraits and landscapes that Jesus has pain ted for 
us in His incomparable parables- pictures painted 
by the spoken word, conceived and colored in the 
depths of His divinely inspired imagination. Before 
me hangs the picture of the Samaritan, member of a 
despised race, bringing help and succor to one who 
had hated and despised him. Beside it- hangs a pic­
ture of the righteous ruler, paying exactly the same 
recompense to all the workers in the vineyard, 
regardless of whether they represented faiths or 
creeds that had served him one hour or twelve. I 
see the prodigal and outcast son returning and being 
received into the open arms of a forgiving father. 
I see all about me the marvelous results of a Master 
Artist who has been painting pictures lovingly, 
patiently, conceived and inspired by an imagination 
great and broad enough to look out upon all types of 
humanity and have compassion upon them. 

Having lived in this atmosphere of beauty, of 
harmony, of glory, I have become, like the Lady of 
Shalott, oblivious to things outside. But as I turn 
at last from this great, compassionate, harmonious, 
imaginative world that is within to the little world 
of chaos, discord, and logic that is without, when I 
lean far out the casement window and look around, 
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what is it that comes into view to bring a catch in 
the throat and a dimness before the eyes? Far off 
down the winding ages I see Catholics who have no 
imagination burning Protestants; and Protestants 
who have no imagination burning Dissenters; and 
Dissenters who have no imagination burning Quak­
ers; and Dissenters and Protestants joining forces 
to burn Catholics; and Jews burned and massacred 
by unimaginative Protestants and Catholics alike. 
And in the foreground we find Fundamentalists 
who have no imagination fighting Modernists who 
have no imagination, and one half of a congrega­
tion without imagination forming into a clique to 
quarrel with the other half formed into a clique, until 
one is tempted to raise his hands and exclaim: "If 
the blind lead the blind, shall not both fall in to the 
ditch?" 

The pity of it \s that all these acts of the stunted, 
dwarfed, and crucified imagination, which bring 
discord, hate, and misunderstanding into the world, 
are done in the very name of Him who told the par­
ables of the Prodigal Son and the Good Samaritan. 

How can we account for this failure of the Chris­
tian Church to live up to the marvelous tenets of its 
Founder? Is it not because for centuries we have 
considered religion as a science - not as an art? I~ 

it not because we have taught it in precepts and not 
in parables? Is it not because we have looked at it 
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in the cold light of reason, and failed to live it in 
the warm light of imagination? Is it not because 
we have based our conduct upon the dogmas and 
creeds and formulre of Aquinas, of Luther, of Calvin, 
of Jonathan Edwards, and not upon the simple 
parables of Jesus? 

I am led to cry out: When, 0 men of the 
churches, were we told to cast out the imagination 
from our midst? Is it not time to take the ston~ 
which the builders have rejected and make it the 
head of the corner? Is it not time that we cease 
making of 9ur religion a science merely, and make 
of it an art, as Jesus made it an art - an art of 
harmony, cooperation, sympathy, understanding, 
and brotherhood? 

Strange it is that we have singled out and set apart 
the field of religion alone of all the branches of human 
activity for this glorification of science! In all other 
branches of human activity the art phase is stressed 
and the scientific basis considered subordinate. In 
business and in sports a man is not classified accord­
ing to what he believes about a thing; he is classified 
according to the efficiency with which he does a thing. 

What should we think of a golf-player turning to 
another and saying, "I am sorry, but you cannot 
play with me. I don't like your stance or the way 
you grip your clubs. This course is reserved for 
Presbyterians - you belong to the Baptists. You 
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get over on your own course!" The actual test in 
golf is how far and how true a man can drive the 
ball. And the only test in the art of religion, as con­
trasted with the science of religion, is how far a man 
can give his allegiance to the spiritual conception of the 
universe, and by his own life and conduct try to make 
the will of God prevail. 

Science talks of and about God, of and about Love, 
of and about Joy, of and about Peace, Truth, \Vis­
dam, Purity, Harmony. Art expresses God, Love, 
Joy, Peace, Truth, Harmony, and Wisdom. Science 
investigates and correlates, unifies and explains life's 

·great affirmations; Art grows into, becomes one with, 
and expresses life's great affirmations. A man rna y 
learn the laws of a science in a day; he can grow in an 
art for all eternity. 

There may be many disagreements over the laws 
or methods underlying an art, but there is only one 
test of the art itself- does it get results? In the 
realm of science there may be as many hypotheses 
as there are scientists; in the realm of art there can 
be but one test: does it manifest itself in life? Does 
the orator make you weep, make you laugh, make 
you act? Then don't ask what theory of elocution 
he used. Did the boat's crew win the race? Then 
don't ask what theory of stroke they used. Did the 
picture smite you with beauty? Then don't ask what 
was the school of painting it represents. Did the good 
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man throw open the windows for you and let God's 
blessed Spirit enter and fill your home? Did he 
make you realize you are a spiritual being living in a 
spiritual universe? Then don't ask what is his creed 
or to what church he belongs. Don't ask what 
mansion he lives in, for in our Father's house are 
many mansions. Suffice it to know that he belongs 
to the Father's house; that he lives in the conscious­
ness of God's all-pervading Presence; that in God 
he lives and moves and has his being. 

Brother Lawrence, that sweet-souled Catholic, 
was one who practised the presence of God as it 
was rarely given to man to practise it. Phillips 
Brooks also, in another age and another environ­
ment, lived the God-conscious life. The science, the 
"ology," the technique of their methods differed, 
and yet the results were the same. By their fruits 
they were brothers. Had they lived in the same age, 
in the same city, they would undoubtedly have found 
each other out- they would have become comrades 
in heart and partners in bringin.g the l(ingdom of 
Heaven into the community where Providence had 
brought them together. Would that we had more 
like them to-day! 

Could the Allies ever have won the war if French­
men had refused to fight in the same sector with 
Englishmen, and Belgians had refused to fight side 
by side with Americans? It was not until all united 
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in harmony, in spite of the fact that each naturally 
rep res en ted a differe~ t theory or creed of military 
training and discipline, that the successful outcome 
of the World War was possible. And I prophesy 
that not until Catholics, Christian Scientists, Metho­
dists and Unitarians, Fundamentalists and Modern­
ists, can forget the differences underlying the science 
of their creeds and unite in the common cause of 
living their religion- that is to ·say, practising the 
art of living in allegiance to the spiritual conception 
of the universe- may we hope to see the power of 
Mammon broken and the victory achieved that will 
bring peace on earth and good will to men. 



A Lesson in Prayer 

PRAYER is governed by the same laws that govern 
the growth of the flower in the crannied wall; it is 
controlled by the same laws that control the flow of 
a stream, the art of a game, the life of a bee. For as 
God is in all things, so are His laws prevailing in all 
things; and as God is the same yesterday, to-day, 
and forever, so are His mighty laws the same yester­
day, to-day, and forever. As prayer is life raised to 
its highest degree, so the laws of prayer are the laws 
of life raised to their highest expression. A man who 
learns and practises the laws of prayer correctly 
should be able to play golf better, do business better, 
work better, love better, serve better. For to learn 
how to pray is to learn how to live. 

And to make this lesson very intimate, simple, 
practical, let us learn how to pray as .we would learn 
how to play golf- naturally, joyously, as a part 
of the day's happiest experience. Let us go away 
from our lesson in prayer refreshed and unself­
conscious, as we would go home from a golf game, an 
auto trip, or a fishing-excursion. I would that we 
might feel such complete freedom from all restraint 
that we should find ourselves talking about it easily, 
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spontaneously- yes, enthusiastically, over our tea­
cups, at the club, on street corners, in hotel lobbies, 
just as we would talk of any other interesting and 
natural experience of life. For it is the same, or 
should be the same, as all our other vital experiences, 
with this one difference, that there will be a quality 
of reverence surrounding it, greater perhaps than in 
the average experience, but a reverence that is such 
a part and parcel of our genuine selves that it can 
find its most appropriate and natural expression in 
simple, glowing enthusiasm and eagerness to serve 
rather than in timid reticence, silent withdrawal, 
and stern asceticism. 

For the art of prayer, as we are going to learn it, 
derives its inspiration from the baptism of Jesus­
not from the baptism of John. For John, you remem­
ber, "came neither eating nor drinking, and they 
say, He hath a devil. The Son of Man came eating 
and drinking, and they say, Behold a man glut­
tonous, and a winebibber." 

For prayer, as Jesus saw it, was not a withdrawal 
from life and a fasting from the good things that life 
affords. It was a glorious taking-in of the complete­
ness, the fullness of life; an actual hunger, if you will, 
for those infinite riches of the Spirit that, when prop­
erly understood, often result in surrounding one with 
good things on this earth as well - especially those 
good things which Macbeth, after he had lost the 
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power to pray, felt he had forfeited: "honor, love, 
obedience, troops of friends." And where on this 
earth can be found riches more precious than these? 

So I invite you, my friend, to join with me in a 
little game 9f golf. Leave the book unopened, the 
letter unanswered, the business unattended to. 
Those who think that the book, the letter, and the 
business must have the first attention should be 
reminded that all these things will be made much 
easier after they have come for a while further into 
God's out-of-doors, where the day is full of sunshine 
and the night is full of stars. 

And what shall you bring with you to this game? 
Merely the willingness to give your attention, your 
thought. In other words, be sure to bring your brain 
bag with its neat assortment of clubs, those marvel­
ously constructed powers and capacities constructed 
by the great Manufacturer, the Creator of all things. 
Bring besides a purpose, round and smooth and hard, 
which you would like to drive down the course of 
life toward ultimate success. A bag of clubs and a 
ball, a set of capacities and a wish- these are all 
that the game requires. 

And now we have arrived at the starting-point. 
The first thing to do is to tee-up your ball, ready for 
the first stroke. A great box of sand tempts you to 
overdo this job, and if left alone your first mistake 
will be to half-bury your ball in the sand. Lest you 
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do this, let me tell you what this sand represents: it 
represents trouble. Not until you have driven your 
ball into a sand bunker some day and wasted a 
dozen strokes trying to get it out will you realize 
the full significance of the truth I am telling you. 
But in the meantime take my word· for it and use this 
sand carefully, sparingly, that is to say, scientifically. 
Make it serve you, not crush you. Just as a flag can­
not grow without mire nor a reed without water, 
neither can one start a game of golf without sand 
nor a life of prayer without trouble. After a man 
gets out on the fairway he does not always have to 
use trouble to raise and sharpen his stroke; but, 
strange as it may seem, I have never seen a man 
make an efficient start in a life of prayer without 
having, first of all, to tee-up his purpose upon a little 
mound of trouble. Trouble is actually one of the 
greatest blessings that can come to a man who wishes 
to learn the game aright, provided he knows how to 
use it and not let it use him. 

With the sand you make, as I said before, a tee. 
When properly made we call this tee a "lie." Use 
your imagination, your parable method of looking 
at life,- as you have learned in an earlier chapter,­
and convert your trouble, or tee, into a lie. Andre­
mem her that the more sand you find in the box, the 
better the lie you will be able to make, which means 
the better the start you will be able to make in your 
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game. Now, having picked your best driver, you aTe 
ready to learn the big rules of the game. 

The first rule you must heed is: "Don't top the 
ball." The instinct that leads you to do this is the 
grandfather of all the troubles of golf-playing. It 
is the instinct to draw the club up to yourself. It is 
the intrusion of the little self-thought into a great 
and ancient game that began long before you were 
horn and will continue long after you are gone. 

You may have smiled years ago when you read in 
Rostand's Chantecler how the pompous little cock 
thought that the sun's rising each morning awaited 
his summons. You may now smile again when you 
top the ball, for it manifests the same exaggerated 
illusion of self intruding into your golf stroke. 

This intrusion in prayer expresses itself in the ever 
recurring question: "What does this mean to me?· 
What glory, what gain shall I get out of it?" One of 
the reasons for Jesus' extraordinary power is tracea hie 
directly to the complete overthrowing of this insidi­
ous temptation in the Wilderness at the very begin­
ning of His public ministry. Later He gave powerful 
and uncompromising utterance to the law which was 
revealed to Him in that hour, when He said:-

And when thou prayest, thou shalt not be as the 
hypocrites are; for they love to pray standing in the 
synagogues and in the corners of the streets, that they 
may be seen of men. Verily I say unto you, They 
have their reward. 
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The classic example of the man who hesitated to 
take the self-thought out of his dealings with God 
was Jonah, and to this day, when a message is laid 
upon us to deliver to our fellow men, we have our 
choice - to become a Jonah or a Moses, that is to 
say, to make ourselves a barrier or a channel. It was 
not until Jonah was willing to sacrifice self, even to 
the extent of being cast in to the raging sea of annihi­
lation, that he ceased to be a "Jonah," in the figura .. 
tive sense, and became a saviour of men. 

In contrast, note what a selfless channel Simon 
Peter was from the first moment that Jesus called 
him to become one of the fishers of men. Now here 
is this more forcefully brought out than in that Gos­
pel which many commentators believe that Peter 
dictated to Mark during a sojourn in Rome. Only 
twice in the four Gospels is there a record of Jesus' 
pronouncing eulogies upon mortal men - one was 
upon John the Baptist, the other was upon Peter. 
The first was recorded in detail by the amanuensis 
of Peter, but the second, that which more than any­
thing else must have made Peter's heart swell with 
joy, he withheld from Mark's gospel. On the other 
hand, the rebuke which Jesus gave Peter when he 
would have dissuaded Jesus from submitting to His 
appointed suffering, and the warning he received by 
the first crowing of the cock, were given in their 
entirety by Mark. 
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This modesty, which prompted the elimination of 
all personal allusions that would tend to glorify the 
writer, was characteristic of all the other inspired 
Gospel writers. An example of this is Matthew's 
conspicuous failure to mention the banquet he gave 
to Jesus immediately after he had been called, 
although the other Gospel writers deemed it impor­
tant enough to be given a prominent place in their 
immortal records. 

That their own Master was the purest example of 
this beautiful freedom from all personal vanity may 
be gathered from the following utterances: "I can 
of mine own self do nothing." "The Son can do 
nothing of himself, but what he seeth the Father do." 
And again, "Why call est thou me good? There is 
none good but one, that is, God." The Gospel rec­
ords are full of such utterances. 

This modesty or subordination of the little I or 
self to the great I AM, or God, is characteristic of 
all the writers of that great book, the Bible. Per­
haps it is partly due to the anonymity of the writers 
that one has said, "The Bible comes out of profounder 
depths of human experience than any other book.'' 

The time may be past when anonymity shall be a 
virtue in poets, historians, and dramatists; but the 
time will never be past when the impersonal, selfless 
prayer will not hold power over the egotistical, self­
seeking prayer. Let us take care lest we, in the very 
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midst of the most unselfish work for the most unself­
ish causes, may not find ourselves one day praying 
the prayer of the Pharisee in the tern ple, forgetting 
that the simple, selfless prayer of the publican is 
more acceptable at the throne of Heaven. Rather 
than that such a thing should happen, let it be said 
of us as it was of Jesus by the railers before the 
Cross: "He saved others; himself he cannot save." 

The next two rules are so allied to the first, as well 
as to each other, that they must be introduced with 
one breath. They are: "Don't pull the stroke, and 
don't slice the ball." If you pull the stroke the ball 
will curve in one direction and become lost in the 
high trees of Anger at one side of the course. If you 
slice the ball it will curve in the other direction and 
be lost in the high grass of Worry at the other side 
of the course. Both these "don'ts " are so closely 
related that we might say they are the lineal children 
of the inhibition that rises from the thought of self. 

If this is true of golf, how much more true it is of 
prayer. Anger and worry, those twin offspring of the 
thought of self, have blocked more prayers, ruined 
more churches, retarded more the spiritual develop­
ment of the race than all the other vices put together. 
Anger is a sign that we do not love God, for "inas­
much as ye have done it unto one of the least of these, 
my brethren, ye have done it unto me." Worry is 
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the sign that we do not trust God, or that we ascribe 
more power to something else than we do to God. 
Anything which affects the flow of love and trust 
toward God blocks the perfect flow. of prayer. Jesus 
was particularly outspoken in his denunciation of 
both these sins. 

A man once said to me, "I wish that when Jesus 
gave the Lord's Prayer to his disciples, he had added 
a footnote, telling them how to give it." As a matter 
of fact, that is exactly what Jesus did. This is his 
footnote:-

For if ye forgive men their trespasses, your heavenly 
Father will also forgive you. But if ye forgive not men 
their trespasses, neither will your Father forgive your 
trespasses. 

Is it not a striking fact that the only comment He 
made on this prayer was to the effect that it would 
work perfectly, provided the one who gave it had 
first rid himself . completely of every unforgiving 
thought toward his fellow men, and that it would 
not function at all unless he did so purify himself. 

In another place, when speaking of anger, He 
restated the same thought in different words:-

Therefore if thou bring thy gift to the altar, and 
there rememberest that thy brother hath aught 
against thee; leave there thy gift before the altar and 
go thy way; first be reconciled to thy brother and 
then come and offer thy gift. 
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Thus we see that when Jesus discussed prayer in 
this immortal sermon He ended it with the emphatic 
injunction that anger must be absent from it; and 
when He discussed anger he stated emphatically 
that it must never be taken with the gift of prayer to 
the altar. From whichever angle he approached 
these two subjects he never neglected to make it plain 
that anger and effective prayer, like water and oil, 
could never mix. 

If anger, that is to say, " hating God," blocks the 
perfect prayer, then worry, or "doubting God," is 
almost equally inimical to the perfect effect of prayer. 
·Jesus' clarion call for perfect trust, which stands as 
the climax to the great Sermon on the Mount, is too 
fixed in our memory to require repetition here. 
Suffice it to say that the opening sentence sh~uld be 
emblazoned in every schoolroom and in every church 
until all who doubt God learn to trust Him:-" Be 

. '' not anxtous. 
That John, the beloved disciple, considered fear 

one of the major sins is evidenced from the fact that 
he placed it first when enumerating the sins that 
separate man from God:-

But the fearful, and unbelieving, and the abomi­
nable, and murderers, and whoremongers, and sorcer­
ers, and idolaters, and all liars, shall have their part 
in the lake which burneth with fire and brimstone: 
which is the second death. 
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John was especially the disciple of love, and he 
held that love and fear could not abide together. 
He says, "Perfect love casteth out fear." He might 
have added, "Absolute fear casteth out love." 
Without love we cannot have perfect prayer. James 
also adds his word concerning the impossibility of 
combining fear and prayer on the altar of God:-

But let him ask in faith, nothing wavering. For he 
that wavereth is like a wave of the sea driven with the 
wind and tossed. For let not that man think that he 
shall receive any thing of the Lord. 

If we begin a prayer with fear in our hearts and 
end with fear totally gone, completely annihilated, 
we rna y rest assured that our prayer is answered -
if not in our way, at least in God's way. If when we 
end our prayer our fear remains, we may know then 
that our prayer is not yet answered, and that more 
and purer prayer is needed. Often we are confronted 
with situations from which there appears to be no 
extrication, and from which it seems impossible that 
fear should be banished. But remember that Jesus 
has many times repeated His miracle of stilling the 
tempest, and can do it within the night of our heart 
just as easily as He did it in the night of Galilee. 

How can we have this perfect trust? By knowing 
that every need has its own fulfillment, just as every 
seed has its own fruition; by using Jesus' parable 
method, and looking through the need to the reality 
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